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 THE IVORY TRADE IN THE LAMU AREA, 1600-1870
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 In his study of ivory-working in India at the end of the last century the art historian A. K.
 Coomaraswamy noted how little those old industries were affected by distance, whether
 from a source of raw materials or from a market. Many crafts which by that time survived
 only in isolated pockets had, he realised, formerly been much more widespread, and it was
 evident to him that in the past India's communications, both internal and external, had been
 remarkably free. Thus some artifacts were carved from fossil ivory brought overland from
 Siberia, while of contemporary ivory that from Ceylon was regarded as the best, and so on
 (Coomaraswamy 1964: 182).

 Yet another steady source of supply for the Indian craftsmen was the ivory which came
 in by sea on the annual monsoon winds from East Africa. And it is clear that it was not only
 in India that ivoryworking was able to transcend barriers of remoteness, for over the cen-
 turies East African ivory was to find its way to even more distant parts. Some travelled
 beyond India to China, trans-shipped in Arabian, Gulf or Indian ports. In the nineteenth
 century Americans eagerly transported it as an exotic commodity to New England; and
 French, British and German vessels carried off great quantities to satisfy the demand for
 luxury goods in Europe. East African ivory came from areas along the whole coast from
 Somalia in the north to Mozambique in the south. Some tusks travelled considerable dis-
 tances from the interior even before they reached the coastal ports. The ivory from between
 the Tana and Juba Rivers, with which we are here concerned, is not known to have been
 outstanding either in size or quality - indeed in the nineteenth century it was reportedly
 inferior to that from other parts - but it constituted a good proportion of the total shipped
 overseas from East Africa.

 We know very little about the ivory trade in this area in this area in pre-Portuguese times.
 But it is clear that valuable goods must have been exchanged for the luxury items being
 imported. These included consignments of Chinese and Persian glazed wares, of which many
 sherds are still to be found at some sites. There is also a tradition that Pate Island was once

 occupied by a hunting people whose ruler was an ivory trader (Stigand 1913: 163;Chittick
 1969: 382-383).

 Although Manda and Lamu may have been settled earlier, Pate was probably the most
 prominent port by the time the Portuguese arrived at the turn of the sixteenth century.
 Duarte Barbosa mentions that both Pate and Lamu had some trade with the interior about

 1517, and in 1569 Father Monclaro observed that Pate had a large commerce with Mecca
 and other overseas places. Possibly the ivory trade in Portuguese times followed a pattern
 already laid down earlier and merely amplified it with the help of Portugal's overseas con-
 tacts. In this case, such co-operation as existed between the Portuguese and the coastal
 towns might have been due to a community of commercial interest. At any rate, by 1606
 Pate's residents included eighteen Portuguese merchants (Freeman-Grenville 1966: 134, 142,
 158-160).

 In 1653 Nicholas Buckeridge reported to the East India Company that most of the trade
 of the Lamu Archipelago was transacted at Pate. There he had observed five Portuguese
 vessels preparing to sail for India and a great quantity of ivory being loaded aboard. The ships



 222 Marguerite Ylvisaker

 belonged to the Indian ports of Diu, Damaun, Bassein and Choule, all in the neighbourhood
 of the Gulf of Cambay. A few years later the same observer learned that the Portuguese
 carried a greater quantity of ivory to India from Pate and Mombasa than from Mozambique
 (Buckeridge 1973:45,75).
 Nearly two hundred years later another India-based Englishman, James Bird, found that a

 considerable trade existed between Mandavie in the Gulf of Cutch and the East African

 coast. There was but one general complaint among traders, which was that ivory, the prin-
 cipal article of exchange, was annually becoming more scarce because American and French
 vessels calling at Lamu and Zanzibar carried off large quantities of it (Bird 1840: 117).

 The years between these two observations witnessed periods of Portuguese and Arab
 overlçrdship as well as periods of relative autonomy in the city-states of the Lamu Archipel-
 ago. During this period Lamu gradually superseded Pate as the dominant town. Yet from all
 the evidence it appears that ivory was a continuous trade item upon which the prosperity of
 these communities depended. Several historians have suggested that it may have been the
 chief trade commodity in the Lamu Archipelago (Chittick 1969: 383; Nicholls 1971: 91;
 Allen 1974: 124). Further evidence that this was so can be extrapolated from the towns-
 men's relations with peoples of the interior, which came to have important political and
 economic consequences for the towns themselves. This study will examine some of the
 evidence for the ivory trade and for the peoples of the interior upon whom it must have
 depended, in an attempt to explain what these consequences were and why they were so
 important.

 The Lamu Archipelago comprised several ports which were attractive to traders from the
 east. Lamu and Pate offered secure, if intricate island harbours, welcome havens for mon-

 soon-borne vessels heading southwest after the less protected Banadir ports. For ships follow-
 ing the coast north again, these islands were several days and even weeks closer to Arabia and
 points east than were Mombasa, Zanzibar and Kilwa - an important consideration when the
 monsoon was on the point of changing. The islands were natural entrepots for ivory and
 other goods which came down the Tana River. Such goods may once have been collected at
 towns like Ungwana, but these were inaccessible to large vessels (Kirkman 1966: 14) and it
 made sense to centralise exports in the island towns. An exception to this rule may have
 been Don do, a mainland settlement at the mouth of Dodori Creek where the Portuguese
 reportedly established a station (Chittick 1969: 378-379). The archipelago also shared in
 some of the ivory trade from the area to the north. In 1728, during a brief resurgence of
 Portuguese power, certain Oromo ivory traders stopped using Barawa as an outlet and
 adopted Pate because three Surat boats came to Pate annually (Smith 1973: 14).

 Reports that Pate controlled vast areas of the mainland are numerous but vague and
 probably often exaggerated. One of the more realistic estimates comes from a compilation of
 sixteenth and seventheenth century information gathered by John Ogilby, who states that
 the Kingdom of Pate extended along the sea coast on both sides of Formosa (Ungwana) Bay
 (Ogilby 1670: 617). In the 1820's, members of Captain Owen's survey were struck by the
 long-established influence of the Pate Swahili along the Tana River and beyond (Owen 1833,
 I: 395-397; Boteler 1835, I: 392-394; Emery 1833: 281-282). One reason for making
 claims to the mainland might have been a desire to retain access to its ivory, and there are
 many clues to Pate's ties with those mainland people upon whom control of the ivory trade
 must have depended. The tradition that a hunting people once occupied Pate itself has
 already been mentioned. Then, there is evidence that the Bantu-speaking Pokomo peoples,
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 who were hunters as well as cultivators, once populated the mainland just opposite Pate
 Island. Pate's links with them continued when they moved to the banks of the Tana, where
 they became transporters of goods from the interior and perhaps also commercial middlemen.

 Pate's rival island-towns also had mainland concerns. According to Ogilby, who was
 probably following Duarte Barbosa, Lamu built a town wall to protect itself against a hostile
 mainland people with whom, however, the town traded "as occasion offers" (Ogilby
 1670: 617). The terms of a treaty drawn up by the Portuguese in Pate in 1637 indicate that
 the Oromo (Galla) had close connections with Pate, while the Bajuni (Wagunya) and Somali
 (Marakatos) were associated with Siyu, Faza (Rasini), Manda and Lamu, and were even
 regarded as "subject allies" to these towns within their mainland territories. In 1678 the
 ruler of Faza could supply a force of over a thousand Bajuni to assist the Portuguese against
 Pate. And in 1686 Faza enlisted the aid, for the same purpose, of Bajuni and Somali from
 Shungwaya (presumably Bur Gao), while the following year a number of Oromo were
 recorded in the employ of the Pate ruler (Strandes 1968: 186-187, 204, 207).

 If Pate was the capital of the Tana-Juba ivory trade, a friendly relationship with the
 Oromo, who were the dominant mainland people at this period, would have been essential.
 The Oromo were (probably seasonal) inhabitants of large areas both east and west of the
 Tana River during the seventeenth, eighteenth and early nineteenth centuries. Two local
 traditions concerning the evacuation of Ungwana, which probably occurred about the end of
 the sixteenth century, mention them as the cause (Kirkman 1966: 7). In the 1820s Owen
 termed them the sole proprietors of the Juba area, while at the same time they occupied an
 area west of the Tana (Owen 1833, 1: 355-356; Boteler 1835, 1: 393) Although principally
 pastoralists, they were from all reports able hunters; and the elephants, which abounded near
 the Tana River, were sometimes caught in pits but more generally shot by them with
 poisoned arrows (Boteler 1835, I: 293, 392). Baron von der Decken's editor, possibly de-
 pending upon evidence of some decades earlier, reported that they generally carried a large
 bow and a quiverful of arrows (Decken 1871, II: 267). Other mid- or late nineteenth century
 observes, however, do not confirm this. Brenner noted that the Oromo carried only spears
 with six-inch blades and wore iron rings with spikes on two fingers - formidable, but hardly
 suitable for elephant-hunting. Significantly, bows and arrows were "unknown" (Brenner
 1868: 462). Charles New, too, observed only spear, shield, knife and club as Oromo weapons
 (New 1873: 270). And along the Juba, the normal personal armoury was a shield and a
 pair of iron-bladed spears, a smaller one for throwing and one with a long blade for close
 fighting (ArcAngelo 1845b: 280).

 This apparently conflicting testimony may reflect regional variations, or may merely
 indicate varying degrees of alertness on the part of the witnesses; but there is another
 possibility. If bows and arrows became less common among the Oromo as the nineteenth
 century wore on, it could be because they took less part in the hunting personally, and
 increasingly assumed the role of middlemen and traders. Some hunting had always been
 done by the hunting and gathering peoples of whom remnant populations still survive on the
 mainland near the Lamu Archipelago, the Boni and Dahalo. The Darod Somali immigration
 into the Juba area, which crowded the Oromo pastoralists into the area between the Juba
 and the Tana and even farther south, may also have caused a southward movement of other
 Boni hunters, and the Oromo may have consolidated their patron-client relationship with
 them and with the Dahalo and other groups. Both Boni and Dahalo were later reported to
 have paid the Oromo a tribute of one tusk from every pair of tusks they acquired (New
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 1873: 281; Brenner 1868: 460). The hunting may increasingly have been left to them, and
 perhaps also the transport, while the Oromo managed the actual trading. Certainly there is
 little indication that the island traders themselves ventured inland, except on the Tana River.
 Before finally leaving the pre-1800 period, it is worth pausing to consider whether any-

 thing other than ivory could have won for Pate her earlier supremacy and involved her with the

 Oromo of the interior. First, the question of alternative trade-goods. Although there were no
 precious metals in the area, as there were in the hinterland of the southern section of the
 East African coast, there were clearly a number of other products. Quantities of cowrie-
 shells - up to two or three hundred tons per year - were shipped form the town, mainly to
 India and the Comoro Islands (Freeman-Grenville 1965: 120; Gray 1956: 35). Ambergris
 may have been a valuable export, but would have been rare. In the mid-seventeenth century,
 Pate was reportedly a place where slaves from Madagascar were trans-shipped (Buckeridge
 1973: 45), and later in the same century slaves were said to be one of Pate's exports, along
 with ivory, when the Muscat Arabs controlled the trade (Hamilton 1727, 1: 11-12). There
 is, however, no unequivocal evidence of a significant slave trade carried on with the peoples
 of the Tana-Juba hinterland, and neither cowries nor ambergris would have required a
 relationship with the Oromo. The same is true of most of the other possible exports -
 mangrove poles, dried fish, and coconuts. That leaves only rhino horn and hides, neither of
 which would be likely to have been available in very great quantities; for the mainland-grown
 corn and other agricultural products which were to be so important a part of the region's
 nineteenth century commerce were probably not exported in any great volume before the
 Omani Arabs began to promote their widespread cultivation in the post-1840 period. Ivory
 thus remains by far the most likely candidate for a commodity of constant appeal to distant
 traders.

 Pate's imports during this period also suggest a desire to attract mainland clients. During
 the seventeenth century, the town produced its own finely-woven silks, but was also con-
 sidered a good market for overseas cloth, as well as iron and copper (Buckeridge 1973: 45,
 75; Strandes 1968: 78-79). Some of these items, especially the cloth (and no doubt also
 beads) would have been for use in commerce with the mainland. The case of the Oromo
 ivory-traders who in 1728 switched from Barawa to Pate because the latter was the desti-
 nation of three boats from Surat annually has already been mentioned, and was no doubt
 only one example among many.
 During the late seventeenth and eighteenth centuries, however, as the Omani Arabs grad-

 ually replaced the Portuguese as arbiters of western Indian Ocean trade, and the island
 city-states enjoyed a brief period of relative autonomy, Pate's links with overseas traders
 grew more tenuous. Possibly due to political upheavals arising out of succession disputes and
 rivalry with neighbouring ports, a number of European ships were turned away from Pate at
 this time; and in 1776 Pate merchants carried ivory and other goods to Zanzibar to meet the
 ships from India, an indication that its own contacts with that country had temporarily
 failed (Freeman-Grenville 1965: 13, 19, 82; Gray 1956: 34). Factionalism was particularly
 rife in Pate, whose domination over the Archipelago gradually faded, probably due to its
 political instability and its increasingly difficult anchorage.
 We can pick up the story more clearly once again from the beginning of the nineteenth

 century, when Pate and Siyu, supported by the Mazrui Arabs in Mombasa, lost the 1811/12
 conflict with Lamu, whose links were with the Busaid dynasty in Oman. As a result of
 Lamu's victory, the Busaidi (as the Swahilis called them) gained control of Lamu Town,
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 which became their economic and political capital on the northern coast. In 1817 the
 Busaidi party gained a tenuous hold over Pate Town as well. The deposed Pate ruler Fumo-
 luti, one of the Nabahani dynasty, moved to territory considered to belong to Pate near the
 mouth of the Tana River, and made his new capital at Kau, a few miles up the Ozi. Kau was
 inhabited by Swahili and their armed slaves, and overlooked on the east Pokomo villages
 which were subject to Sultan Fumoluti. It was a prime site for carrying on "some little trade
 in ivory" with the Oromo (Owen 1833, I: 395-397; Boteler 1835, 1: 392-393). Fumoluti
 had Oromo ancestry on his mother's side, employed Oromo at his headquarters, and had
 travelled far upriver himself. He had arranged for an annual gift to be paid to the Oromo
 leader in return for a pact of non -aggression (Pickering 1848: 213; Emery 1833: 281). In
 moving from Pate to the mainland the Nabahani Swahili probably enhanced their access to
 the ivory trade.

 Similarly, when the Busaidi Arabs attempted to take over Siyu in the 1820s, the leader of
 the deposed faction, known as Bwana Mataka, fled to the village of Kiangwe, across Dodori
 Creek from the abandoned Portuguese site of Dondo. The Dodori area was known as a good
 hunting ground. Mataka's system of alliances, however, was somewhat more complicated.
 Among those who resisted his continuing claims to power in Siyu were a group of those
 Somalis who had formerly been Siyu's allies and who had long settled in the town, and in
 the 1840s they turned to the Omani Arabs for help against him. But at the same time he had
 a useful ally in Sultan Yusuf Mohamed of Geledi in the Banadir hinterland. Yusuf Mohamed,
 a renowned practitioner of mystical arts, was the most successful opponent of the pastoral
 Darod Somali who were moving into an area where more sedentary Somali had long lived
 with their client peoples. He was also, in time, leader of the opposition to the Bardera
 sheikhs, a puritanical religious movement centred on Bardera on the Upper Juba who threat-
 ened and, indeed, for a time stopped the ivory trade in the area. This stoppage brought
 them into conflict with the Juba River Oromo, who depended heavily upon the ivory traffic
 (Cassanelli 1973: 59-69, 100-110 and passim).

 The Bardera sheikhs were also at loggerheads with a settlement of approximately fifteen
 hundred runaway slaves ( watoro ) who had established themselves on the Lower Juba. These
 ex-slaves, who had escaped from Lamu, Faza, and the Banadir ports, were steadily increasing
 in number and presented a formidable fighting force. The Juba watoro were allied with the
 Oromo and, given Archipelago rivalries, very likely also with the Siyu leader. Bwana Mataka
 is known to have had in his pay two thousand members of a particular Oromo tribe of the
 Juba area, the "Buon Galli" in the early 1840s. Although these Oromo came from a
 distance of twenty-five to thirty days into the interior, they frequented the coast. Some of
 them had cpnverted to Islam (ArcAngelo 1845b: 281; Krapf 1860: 94). There can be little
 doubt that one of Bwana Mataka's purposes in retaining these Juba Oromo, as well as in
 allying with Sultan Yusuf Mohamed of Geledi, was to keep the ivory route open.

 Neither in the case of Pate people on the Tana River nor in that of Siyu in the north is
 there much precise information about the mechanics of the ivory trade. Ivory was the only
 commodity for which coastal parties would travel far inland, but such ventures were rare.
 The Nabahani Sultan's journeys up-river were unusual enough to be noteworthy in the early
 1820s (Emery 1833: 281). It is clear that the Oromo were the key middlemen, for both on
 the Tana-Ozi and on the Juba trade was directly with them. After c.1850, trade between
 Oromo and outsiders was handled only through an Oromo leader, and it is likely that this
 was also the custom earlier (Brenner 1868: 463). From the limited information available, we
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 may conjecture that the trade in ivory was organised, on the Oromo side, at a tribal level,
 but that its supervisors were district councillors called abuoti dirbua , "guardians of the road"
 (Ylvisaker 1979: 23-28).
 Although the Arab party in Lamu considered the Oromo treacherous, at the Juba "during

 the trading the Galli generally keep good faith", at least in their commercial dealings over
 ivory with the Somalis settled there. It is useful to describe these, since it seems very
 probable that those of Bwana Mataka, at least, would have been similar. Considering the
 precarious relationship between Somali villagers and the Oromo, the arrangements seem to
 have been remarkably amicable. The Oromo would build a fire to signal their arrival on the
 bank opposite to the Somali village. The villagers would then go over to them in canoes and
 begin -trading. Later the Oromo would deliver their ivory to a Somali consignee in the village
 (ArcAngelo 1845b: 280). On the Ozi, arrangements were made that the Oromo should deal
 with the Swahili ruler at only one market: Kau (Boteler 1835, 1: 394).
 In the 1830s and 1840s, with the Nabahani well established to control the Tana River

 trade and Bwana Mataka or his agents at the Juba, what share of the trade in ivory remained
 for the Omani Arabs newly entrenched at Lamu? It is to be expected that such a commer-
 cially-motivated group would have spared no pains to gain access to such a valuable com-
 modity; but it appears that, for a time at least, they had to take only what they were given.
 They did indeed trade with the Oromo in the 1820s, but only in Arab-controlled coastal
 towns (which were themselves occasionally subject to plunder). And a few of their slaves
 entered Oromo country to hunt elephant, but only with Oromo permission. In general the
 Arabs found the Dahalo a far more tractable people (Boteler 1835: 388; Brenner
 1868: 457).
 Otherwise they had to use Swahili middlemen. Kau, the Nabahani trade-capital, became

 "the mart for the commerce of this neighbourhood; there the Galla and interior tribes meet
 the Arab merchants" (Christopher 1844: 377). Sailing craft, in particular mit epe from
 Lamu, Faza, Pate, Siyu and Shela, were able to navigate the Ozi River at high tide in order to
 trade at Kau (ArcAngelo 1845a: 127-128; Guillain 1856, III: 384). Either the Nabahani
 sultan sold his own ivory, purchased from the Oromo, to the outsiders, or he collected a
 substantial customs due on transactions between the Arabs and the Oromo direct, in which
 case the ivory they purchased must have been profitable enough for the Arabs to be worth
 the Kau tariff. Unfortunately no record remains of the arrangements for this intermingling
 of Omani Arab, Swahili and Oromo dealers.

 Meanwhile, under the auspices of the Busaidi ruler, Seyyid Said, Lamu rapidly became a
 thriving port. Commercial ties with Zanzibar and the rest of the Omani dominions in Africa

 and elsewhere in the Indian Ocean were strengthened. Indian businessmen were brought in
 under the Omani ruler's protection. In the 1840s most of these were Hindus - Banyans and
 Battias from Cutch - who resided on the Swahili coast to superintend the business of their
 associates who remained in India. The latter lived in ports like Mandavie to handle the arrival
 of what were termed the "Swahili boats" (Postans 1844: 282-283; Guillain 1856, III: 372).
 The customs at Lamu was farmed to a Banyan, and consistent tariffs were established.

 Seyyid Said set a five per cent ad valorem tax on all goods moving in and out of Lamu with
 one exception - ivory. This commodity was the ruler's monopoly and was taxed as heavily
 as the traffic would bear - surely an indication of great demand (Extract 1865:281).
 During the 1830s and 1840s Seyyid Said negotiated commercial treaties with the United
 States, Britain and France.
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 Only from Lamu and Mombasa, during the 1840s, was ivory shipped directly to India,
 bypassing Zanzibar. Lamu reportedly also imported ivory, no doubt to trans-ship it (Postans
 1844: 282-283; Guillain 1843: 833, 836) In the late 1840s Lamu exported about two
 thousand f rasila (one f rasila is about thirty-six pounds) of ivory annually, about the same as
 Mombasa, and half as much as Bagamoyo or Kilwa Kivinje (Nicholls 1971 : 374). Ivory prices
 were slightly lower at Lamu than at Mombasa, where it fetched between twenty-six and
 thirty-eight piastres per frasila. On the Banadir coast, the price varied from twelve to thirty-
 six piastres (Guillain 1856, III: 310-311). In the 1860s. Banadir prices were still the lowest:
 ivory in Mombasa and Lamu was by then fetching four pounds per frasila, while in Somali
 country it fetched only two pounds (Extract 1865: 281). These prices reflected the relative
 quality of the ivory. According to Guillain, Lamu ivory was inferior (Guillain 1856, III: 332;
 Nicholls 1971:355). An even lower price was paid for ivory purchased "in the Galla
 market", that is, at Kau, Bur Gao or Tula (an offshore island between Bur Gao and Kis-
 imayu). In the 1840s, a frasila of ivory could be obtained in these places for twenty to
 twenty-three piastres of merchandise (Guillain 1856, III: 332). Since most of Lamu 's ivory
 would have come from these collecting points, the lower price may reflect the avoidance of
 the Lamu tariff, or may simply have been a bargain offered by the Nabahani sultan and
 other local rulers like him to entice foreign traders to bypass the port of Lamu.

 During the 1840s there had been at least some trade between Omani-dominated Lamu
 and the Swahilis at Kau; but by 1860 several events had caused relations to deteriorate.
 Bwana Mataka, the Nabahani ruler's ally, had died and his son had been seized by the
 Omanis. Seyyid Said had attacked Siyu, and its residents had retaliated in various ways,
 creating even more Omani hostility. After Said's death his successor, Seyyid Majid, con-
 tinued trying to subdue the area, and came to an agreement with Mzee bin Seif, leader of
 many (but not all) Bajunis both in Faza and on the mainland. By this time, Lamu had come
 to be regarded by foreign merchants as one of the major ports and marketplaces on the East
 African coast. It was thus in Seyyid Majid's interest to attain complete control of the local
 trade, including that of the Tana-Ozi region, in order to ensure a pliant commercial climate.
 Accordingly in 1862 the Omanis attacked Kau and forced the Nabahani sultan and his
 followers to leave their position on the river. They fled inland to the forest site of Witu,
 where, with the assistance of their Oromo allies, they founded a state which was to hamper
 the success of the Lamu Arabs for the rest of the century. The fall of Siyu to the Omanis
 also led to a movement of its population to the mainland, as did rivalries between Bajuni
 factions arising out of Mzee bin Seif s ostensible collaboration with the Arabs. Thus, as well
 as Witu, there grew up a number of other settlements in the mainland forests comprising
 Swahilis, Bajunis, watoro (runaway slaves) and a certain number of Boni hunters.

 Almost all those who migrated to the mainland in the mid-nineteenth century had pre-
 viously participated in the ivory trade, and it is not surprising to find that their plans
 included a continuation of this participation. The sources of ivory were nearby. Boni
 hunters, for example, now carried their ivory directly to Witu, and presumably also to the
 Bajuni villages in the forest to the north of it; though so far as is known they continued to
 furnish their tribute of one tusk per animal to the Oromo. On arrival, they first sought
 permission to trade, and would then set down their goods for exchange - ivory and honey -
 some distance from the town. There they would sit silently until asked to come forward and

 complete the transaction. Items the Boni especially wanted in exchange were tobacco, spear
 points, and heavy cloth (Brenner 1868: 460).
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 The problem for Witu and the forest settlements now was not how to acquire the ivory
 but how to sell it. The Arab regime in Lamu would permit the inland peoples to export their
 goods through the Omani-controlled ports, which now included Kau and Kipini at the
 mouth of the Tana-Ozi, only when the demand was very high. The problem was partially
 solved by Pokomo, as a neutral group, playing the middlemen's role. It was they who carried
 from Witu to the coast the most valuable items for trade, including ivory (Brenner
 1868: 460). In the north, Bajuni forest-dwellers must have made use of their contacts on the
 northern Bajuni coast to move the ivory they acquired from Boni and other sources. Tula,
 known as a place where grain was exchanged for ivory, was one likely destination beyond
 Omani surveillance (Barton 1922: 35). The Oromo for their part continued to arrange ivory
 caravans to the coast, but some of these came to grief during the 1860s when they were
 deceived and cheated by the Omani governor of Lamu, Sud bin Hamed (Brenner 1868: 459).
 In 1866, however, all communication including trade between Lamu and "Galla country"

 ceased at Sud's orders. The people of Witu had been raiding Lamu mainland plantations for
 their slaves, and no doubt also arranging for some trade goods to bypass the customs at
 Lamu, and these difficulties combined with older grievances to determine the governor to
 retaliate against Witu and the forest communities, whom he saw as a destabilising influence.
 Particularly annoying to the Omani Arabs was the Nabahani alliance with the Oromo, with
 whom the Lamu regime had difficulties going back at least to the 1840s. The Omani attack

 was two-pronged. The Lamu Arabs launched a direct attack against the Witu people, which
 was unsuccessful; but they also played an important part in initiating the war between the
 Somali and the Oromo of 1867-1869 in which the latter were decisively defeated; and of
 course this defeat altered the balance of power on the mainland very drastically.
 An immediate result was that a large number of Oromo slaves were brought by the Somali

 victors to be traded at Lamu. The war also opened an overland slave route from the Tana to
 Somali ports such as Kisimayu, which was now controlled by Mijertein Somalis who were
 allied to the Lamu Arabs. An unforeseen consequence of the Somali victory, however, was
 that the diminished Oromo, who only survived in any numbers on the right bank of the
 Tana River, were no longer able to furnish the coastal traders with the goods of mainland
 origin, such as ivory, which they sought (Fischer 1877: 348-350; Ylvisaker 1979: 90-92),
 and alternative arrangements had to be made. Witu was still a force to be reckoned with, and
 no doubt some of the ivory which was still one of Lamu 's main exports in 1876 came from
 the Nabahani sultanate. But after 1870 Arab ventures up the Tana increased. At Kau and
 Kipini, two Bohra and three Banyan agents of Lamu merchant houses dealt with the pro-
 ducts of the area and arranged for the Arab expeditions to be conducted up-river in Pokomo
 canoes. Their presence indicates the spread of a much more elaborate financial system as
 well. Their stores carried cloth, beads, red dye, copper wire and chains, brass rings and iron
 hoes - goods not unlike those imported by Pate in the seventeenth century. In 1873-1874,
 six to ten dollars' worth of these goods purchased one frasila of ivory. The dug-outs carrying
 the expeditions travelled as far as Malalulu, the edge of Maasai country, where the traders
 paid tribute to the chiefs if they wished to go further. The Oromo seem to have had no part
 in all this. Indeed, those living near the Tana were in no position to ask the customary
 tribute from those entering their lands: on the contrary, they had to ask the Arab garrisons
 at Kau and Kipini for protection (Great Britain 1876: 66-67; Fischer 1877: 353; Greffulhe
 1878: 333).
 Thus ended the Oromo control of the ivory trade which may have begun, in the Tana-
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 Juba region, as long ago as the seventeenth century. For most of the intervening period, they
 or their clients had brought ivory directly to the coast and traded it on substantially their
 own terms. The ivory itself may, in some cases, have come from the far interior, making the
 Oromo middlemen a factor in that region's economy. Much of the profit from trading was
 no doubt utilised to increase their herds; but some Oromo, as well as some of the hunting

 peoples, acquired luxury goods and so were, in a limited way, exposed to external influences
 which must have affected them. After their defeat by Somali forces in 1869, a few of them
 no doubt continued to participate in the ivory trade, but only in a marginal way, no longer
 on the conditions they had dictated in the 1840s and 1850s. Thus settlements near Bur Gao
 comprising some thousand Oromo runaway slaves - perhaps some of those captured in the
 1867-1869 war - carried on a substantial trade, in the 1890s, with the Bajuni at Kiunga.
 No doubt this included ivory; but evidently they could no longer depend upon their clients
 to do the hunting from them, for their weaponry, significantly, included bows and arrows
 (FitzGerald 1898: 464-466).

 At the other end of the commercial chain, the Omani party in Lamu secured, in 1869, the
 absolute control over the region's ivory exports which it had so long coveted, though only
 with Somali assistance. At the same time, another lucrative trade flourished: the commerce in

 slaves reached its peak in Lamu in the 1860s and 1870s, augmented by Oromo captives sold
 at that time. If the ivory business suffered because of a disruption of supply during and
 immediately after the war, the blow was softened for Lamu merchants, at least temporarily,
 by the cushion of the slave trade. Slaves were not, however, used as ivory-porters in this
 region as they often were elsewhere.

 Between the Oromo and the Omani Arabs were the Swahili, who had evidently come to
 terms with the former long before the nineteenth century, at least partly because of their
 interest in ivory. From earliest times this commodity had been a significant factor in both
 the economic and the political life of the Lamu Archipelago and the Tana-Juba region. It
 was most probably ivory which had first brought the ports into the larger sphere of Indian
 Ocean economic life, just as it linked them to the mainland peoples. In the islands, its trade
 was a steady source of income to merchants and rulers alike. Their towns were filled with
 luxury goods which they had acquired in exchange.

 When the Swahili and Bajuni were confronted, in the nineteenth century, with a form of
 rule by the Omani Arabs which threatened their traditional way of life, many preferred to
 flee to the mainland where their knowledge of and longstanding relationships with the
 inhabitants enabled them to assume a new economic role. Instead of being the exporters of
 ivory, they became a new group of middlemen, standing between the Oromo and their client
 peoples on one hand and the Arabs on the other. Possibly their form of Islam, long in-
 fluenced by African beliefs, made them more tolerant of the non-Muslim peoples than the
 newcomers. This is suggested by Bwana Mataka's affiliation with the Sultan of Geledi, who
 was considered highly unorthodox by the Bardera sheikhs. In any event, the Swahili attitude
 towards the Oromo was in sharp contrast to the hostility of the Omani Arabs, who constant-
 ly stressed that the Oromo were non-believing savages. (The Oromo themselves may have
 consciously encouraged this reputation for ferocity in order to bolster their dominance at a
 time when it was actually waning.) And the Oromo connection, which meant access to the
 ivory trade, enabled many Swahilis to survive their transplantation from the islands without
 undue economic hardship. Witu, for instance, had many of the amenities of the typical
 island town after which it was patterned.
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 Elephants still inhabit part of the Lamu mainland, but there are few remnants today to
 indicate that its occupants ever valued ivory as anything except a commodity for export.
 Sultan Ahmed Nabahani of Witu owned an ivory chess set, carved in Siyu, which some of his
 German visitors described as a 'masterpiece'. An ivory knife-handle dating from the ninth or
 tenth century was recovered at Manda. Most remarkable of all, the ivory siwa or regalia-horn,
 recorded in the Pate Chronicle and now preserved in the Lamu Museum, is a magnificent
 piece of craftsmanship. But there are rare examples of ivory-working in an area where ivory
 has been called as common as wood. The towns contain little evidence of having supported
 ivory craftsmen of their own. No doubt the merchants of the Archipelago were too intent on
 hurrying the tusks into the holds of waiting ships.
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