
 Paideuma 58:181-1% (2012)

 MARGINALISED HUNTERS?

 Politicai and cultural challenges among the Haro of Lake Abaya (southern Ethiopia)*

 Fabienne Braukmann

 ABSTRACT. Having previously lived as hippopotamus hunters on Lake Abaya, the Haro di
 versifiée! their subsistence stratégies through the twentieth Century. Their specific geographica!

 situation played a key role regarding their invisibility to urban populations and the nation state.

 Their integration into Ethiopian society was hardly made possible, which explains how the Haro
 maintain their strong identity as hippopotamus hunters tili this day. The fact that they choose
 to be located on the periphery of the Ethiopian state demands a differentiated understanding of
 their marginalised status from a two-fold perspective.

 Introduction

 This paper draws on the ambivalence of marginalisation, seen from an external and in

 ternai perspective, by presenting a case study of the Haro. Part of the argument includes

 their adaptive skills that have enabled them to sustain their way of life through many

 décades, as well as an examination of the nation-state policies that have affected them

 and still subtly influence them.

 My research took place within the framework of the Project E3, "Anthropological models: a recon
 struction of the first African frontier", in the Collaborative Research Centre 806, "Our way to Eu
 rope - culture-environment interaction and human mobility in the late quaternary" (www.sfb806.
 de) of the University of Cologne and was funded by the German Research Foundation (DFG). All
 ethnographie data presented here are the results of fieldwork in Haruro (Gidicho Island) with regulär
 visits to Melka, Alge and Mirab Abaya from July to September 2010. The methodology is based on
 participant observation, an ethnographie census and semi-struetured interviews. All conversations
 and interviews were conducted in the village of Flaruro with the linguistic (and nautical) assistance of

 Nigatu Dubale from Arba Minch experienced in translation work (with the EU élection observation
 mission in Ethiopia 2010). Languages interpreted and employed in the field were English, Amharic,
 Gamo and sometimes Wolayttina. Because of the limited time for research, I only spoke a little Am
 haric and Haro, which, however, did not prevent my interaction with Haro eiders, women, youngsters

 and children. A space for tents and gardening inside the compound of the Hulma clan was assigned to
 me. As a resuit, a close relationship was established with Alemayehu, the eldest of the clan, who had
 agreed to my stay at the outset, and with his brother's son's family. Hulma is the first clan of the Haro

 which had migrated to Gidicho more than seven générations ago. Towards the end of my research I
 accessed the women's sphere as well. The Bayso and Shigima often visited the Haro and thus I also
 responded to invitations to visit their villages on Gidicho Island.
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 Lake Abaya, with Haro Settlements: Haruro, Alge, Shingiko and Wajifo

 First, the following description of the Haros economic activities, which have to be un
 derstood in relation to those of their ethnie neighbours, provides insights into the local

 level. Subsequently, in moving to the nation-state level, I show that the growth of the
 Ethiopian state economy demonstrates impacts on local économies during the past Cen

 tury and is still stimulating economic changes among the Haro today. Thus, a consid

 ération of expanding nation state rule and the Haro community reveals perspectives on
 marginalisation. Below, I will expand upon the Haro's own positioning regarding their

 life on the periphery of Ethiopian society to determine whether the term 'marginalisa
 tion' is appropriate. The people's own perspectives must be taken into account in order
 to demonstrate their perceptions regarding themselves, their préservation of anonymity

 and the cultural significance of hunters and 'killers' in différent societies.

 The Haro: what makes them différent?

 The Haro probably originated in différent parts of Lake Abaya, especially its eastern
 shores, as well as Lake Chamo in the Gamo-Gofa Zone of southern Ethiopia and among
 différent groups of hippopotamus hunters.1 Today, Haro Settlements are found in dif

 These différent places of origin are the lands of the Darassa people (to the east of Lake Abaya), Wol
 lage Island and the Get'eme Islands of Lake Abaya as well as Ganjule Island of Lake Chamo. For
 further détails on the ethno-genesis of the Haro, see Braukmann (n.d.).
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 ferent localities in and around Lake Abaya, which are not related to their places of
 origin. Some of the Haro population lives in Haruro, a village on Gidicho Island, while

 others live in Settlements (Wajifo, Shingiko and Alge) on the western shores of Lake
 Abaya (see map).2 The Haro perceive Gidicho Island as a base or their homeland, the
 place where they have fused into one group over the past decades. Movements in boats
 (:wogollo) take place from the island to the shores and vice versa at a weekly frequency.3

 ■HHHH

 A boat on the lake (photo: Eike Haberland 1954/55 [FoA 27-KB113-ll.a])

 In terms of politicai organisation, the Haro are rather egalitarian, but the principle of

 seniority is important concerning respect and decision-making. The elderly are respect

 ed by their families and generally provided with daily supplies and the moral support
 of their eldest sons, as they share one household. In cases where group or family déci
 sions have to be made, the eiders are usually consulted first. Descent is patrilineal, but

 At 1200 km2, Lake Abaya is the second biggest lake in the Ethiopian Rift Valley and contains more
 than twenty-two islands. Apart from Gidicho Island (32 km2), Wollage Island is the only island in the
 Lake which is still said to be inhabited.

 The shape of the boats is quite unique with an open stern and a closed bow two metres high. A
 wogollo is carved out of the smooth wood of the ambatch tree (Aeschoynomene elaphroxylon). Its
 size is about eight metres long by 1.2 metres wide. Every three months a new boat needs to be built,
 as water rots the boat by streaming into it while it is being used.
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 sometimes first-born children grow up with their grandmothers, i.e. their matrilineal

 family.4 Boys who grow up in their nuclear family can also move to older maie patrikin

 to help with household work for a certain period of time, e.g., during school holidays.

 In comparison to neighbouring groups - the Bayso and Shigima on Gidicho Island and

 other people on the mainland - the Haro are quite few in number: roughly consisting of

 five hundred individuals scattered over différent parts of the lake.5

 There is close interaction between the Haro, the Bayso and the Shigima, who also
 résidé in two différent villages on Gidicho and in différent Settlements on the western

 shores of Lake Abaya. The three groups together number about four thousand people

 (UNPF 2008). While the Haro speak an Omotic language, the language of the Bayso
 and Shigima is Cushitic. Moreover, the two latter groups claim to have origins as pas

 toralists. Nowadays they practise agriculture and raise cattle and fish. Their mutuai in

 teraction with the Haro is based on intermarriage, common boat construction, trading

 and common savings clubs. Other trading partners of the Haro are the Gedeo and Dar

 assa agro-pastoralists of the Sidama région (on the northern and eastern shores of Lake

 Abaya). The Guji pastoralists from the eastern shores and the Otchollo from the west,

 who are weavers, as well as urban stakeholders (e.g., farmers, restaurant keepers) from

 Gamo-Gofa District, have become the main trading partners of the Haro today. Due to
 their trading relations and their employment on state farms on the western shores in the

 past, many Haro are proficient in their neighbour's languages, though the neighbouring

 groups do not speak Haro.
 The Haro are clearly outnumbered by their surrounding ethnie neighbours, and

 they greatly differ from them in their economic stratégies in which hippopotamus hunt

 ing played a central rôle until recently. Through intense trading contacts, the Haro have

 adapted to their social environment, i.e. the presence of agro-pastoralist and agricul
 turalist neighbours, by occupying a différent ecological niche. The need to be multilin

 gual and their own small population size both point to domination by the surrounding
 groups and can be understood as an indicator for the définition of the Haro as a minor

 ity group.

 Düring my research, this was relevant for one family whose eldest child - a son - was growing up with
 his mother's family in Shigima. Whether this is only practised for boys still needs to be investigated.
 - Compare Epple (2010:76, 88) on first-born children among the Bashada in southern Ethiopia who
 grow up with their grandparents.

 This figure includes people on the shores and is an estimate, whereas 35 people were consulted in
 Haruro (Braukmann n.d.). The National Household survey of Ethiopia gives a figure of 3983 for the
 'Gidicho' (UNPF 2008).
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 The changing Haro economy

 The case study of the Haro economy provides an example of how-nation state poli
 cies have an effect on relatively 'unknown' small societies. The Haro have adapted to

 their lacustrine habitat and have specialised in the exploitation of animal resources and

 trading on the shores of Lake Abaya. Until the mid-twentieth Century, they extensively

 hunted hippopotamus, fished and cultivated small plots of maize on Gidicho Island.
 Düring the reign of the Emperor Haile Selassie, they used to provide fresh and dried

 hippopotamus meat to différent agricultural groups like the Gedeo and Darassa, as well

 as to the area of the pastoral Guji. The sites for selling were close to the hunting areas on

 the north-eastern shores of Lake Abaya and at Melka, a highly frequented locai market

 not far from Gidicho Island. With their earnings from selling meat the Haro bought

 maize, sorghum or ensete from their geographical neighbours.6 At around the end of

 the nineteenth Century, royal westerners travelled more and more often to the southern

 régions of Ethiopia to hunt game, and the Haro took advantage of foreign interests by

 selling hippopotamus tusks, a source of ivory (Henze 2001:146, 149). The full exploi
 tation of the hippopotamus as a resource, besides selling its meat and tusks, was to
 manufacture leather products out of its tough skin. This included whips (alenga), reins

 and binding material for agricultural tools which were traded to the Gamo Mountains

 in the west and the agricultural area of Gedeo to the east of Lake Abaya.7 Further items

 manufactured from hippopotamus leather, such as shields, have been documented for

 areas south of Lake Abaya and Lake Chamo (Amborn 1990:133). These shields were
 important in préparations for armed conflicts.8

 Due to massive politicai upheavals during the twentieth Century, the local economy

 of southern Ethiopia fundamentally changed. Whereas other ethnie groups in southern
 Ethiopia were confronted much more with the Amhara invasion in the reign of Haile
 Selassie, the Haro's cultural way of life persisted relatively untouched thanks to the

 geographically peripheral position of their homelands. Consequently, extensive changes
 to the Haro economy did not take place until the last décades of Haile Selassie's rule.

 The contrast between past and présent mentioned in the following statement
 points to the economie change which began with new laws enacted by Haile Selassie af
 ter the Italian invasion,9 i.e. in the 1950s and 1960s: 'In the previous time [the Haro had]

 less money [and] much more edible things, but nowadays it is the reverse', said Aminu,

 one of the Haro elders (18 August 2011). The proclamation of hunting régulations re

 Ensete (Ensete ventricosum) or 'false banana' is a staple crop in southern and south-western parts of
 Ethiopia.
 For drawings of these goods, see Straube (1963:127-128; figs. 25/1, 25/5a, 25/5b, 26/5).
 However, it is unclear whether or not all the artefacts documented by Amborn originate from Lake
 Chamo and were produced by the Haro.
 This invasion certainly had an influence on the Haro, since the Italians occupied Gidicho Island and
 built a fortress next to their village.
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 sulted in the Haro's subsistence strategy becoming illegai together with their trading

 goods and the criminalisation of their trading partners. Previously, the Haro usually

 used their guns to killing hippopotamus (see also Haberland 1963:700) and did not
 obtain licences for these guns.10 With the introduction of hunting régulations a hunting

 license was required, which was also needed to acquire ammunition legitimately.11 In

 other words, buying ammunition became illegal for the Haro. Additionally, through

 the prohibition of unlimited hunting, the law restricted a hunt to a certain amount of

 game that could be killed. Game trophies were forbidden unless one would pay for
 them. In addition, the sale of hippopotamus leather products was made illegal, making

 the Haro's particular mode of subsistence riskier. However, seemingly unimpressed by

 the new régulations and probably out of necessity, the Haro continued hunting. A busi

 ness agreement between some Haro men and a European investor who was interested

 in wild animai fürs, skins and eggs pushed them into hunting wild game again, such as
 crocodiles and lions.12 This underlines the skills of some Haro men as hunters of wild

 game other than hippopotamus and illustrâtes their flexibility regarding economic oc

 cupations. Not surprisingly, conflicts with the law occurred but bail to get one of the

 Haro hunters out of the local prison and get him a hunting licence was paid for by the

 aforementioned European, as Alemayehu told me:

 I was working in Arba Minch when I hunted the crocodile, also I saw the new ship [ferry]
 when I was working there. Then the police inspector in Mirab Abaya caught me because I
 had been ordered [by the European] to kill the crocodile by shooting with the gun and he
 put me in prison. Then [the European] came and he took my responsibility and then I got
 out of the prison and I brought the dead crocodile. I went to Shashemene to put it there.
 When I came back, I slept in Sodo; then in the morning I came from there and I gave the
 report paper to Inspector Birhanu [and] the inspector wanted the gun from my hand but
 I struggled with him. [...] I had my own licence, for this case I kept my gun off the hand of
 Inspector Birhanu (16 August 2010).

 Here, Alemayehu is indicating his popularity as a hunter among the small urban popu

 lation of Mirab Abaya, which he underlined again with the following words he said in

 another interview: 'When I go to Mirab, they used to cali me, "This one is the one who

 finished the hippopotamus from Lake Abaya'" (4 September 2010). Though the hunting

 régulations did not stop the Haro from hunting hippopotamus, it had indirect implica

 tions for them. Trading became more difficult due to the illegality of selling or buying

 In former times, hippopotamus were killed with spears. How and when firearms were introduced is
 not documented.

 According to Regulation No. 163/2008, a local hunting licence per annum with a validity of 15 days
 costs 2000 Ethiopian Birr (ETB), and a hippopotamus hunting licence costs 1200 USD (Federai
 Negarit Gazeta of the Federai Démocratie Republic of Ethiopia 2009:4584, 4586).
 This was related to me by Alemayehu, an elder (17 July 2010,16 August 2010). Nowadays, the price for
 hunting a crocodile is 2000 USD; for one crocodile egg a fee of 1 USD has to be paid (Federai Negarit
 Gazeta of the Federai Démocratie Republic of Ethiopia 2009:4585).
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 hippopotamus leather products. Alemayehu stated that the people in Alge and Mirab
 called him a criminal and Tola, a younger Haro man, added that 'killing hippopotamus

 is illegal. We do not even seil whips in the market' (4 September 2010). Thus, any suspi

 cion about their behaviour, i.e. any mention of hunts, guns, or the sale of hippopotamus

 resources, has to be avoided. Accordingly, Alemayehu said: 'We should be polite to
 anyone because we know that we are killers and this is illegal. If we are rude to other

 friends [e.g., Bayso and Shigima], they will call and teil the legal body that we are killers'

 (4 September 2010).

 In the course of other measures taken by the nation state, such as the national in

 dustriai development plans of the 1960s, the Ethiopian state economy started to include

 the subregional économies of the south in infrastructural and industriai planning and

 urbanisation programmes. Plans were adopted for a cotton and leather industry, as well

 as for coffee exports, especially for régions north of Lake Abaya (Donham 1986:32-33),
 and towns like Wolaiytta Sodo, Awassa, Dilla and Arba Minch emerged. Rapid popu
 lation growth in Gedeo, Darassa and Sidama areas occurred between 1960 and 1980
 which affected ethnie groups of agriculturalists and pastoralists neighbouring the Haro.

 Through their inclusion in the export and import economy and the establishment of

 new crops, like the coffee industry (cf. McClellan 1986:176, 179,181, 183), these groups

 could be pursued for tax payments. The forced participation of Haro trading partners

 in a monetary economy finally led to the interruption of trading bonds. At the same

 time, game decreased and prices for hippopotamus meat increased. Aminu mentioned

 the following reasons for the decline in trading:

 [T]he first reason is that the Darassa people almost stopped buying the hippo meat. Why?
 Because costs were increasing. For this reason almost ali of the people stop buying hippo
 meat and turn back to their land to do farming; and the second reason: the people who
 know how to catch fish, they started eating [it] (18 August 2011).

 With fewer clients, the price of hippopotamus meat increased even more so that fewer
 customers could afford it and less money could be made by the Haro. As a resuit, they

 could purchase less grain. It was at this time that the Haro started to diversify their sub

 sistence stratégies: starting in the 1950s, the traditional economy of hunting and trading

 extended to a diverse range of economic activities like petty trade, the sait trade, weav

 ing, wage labour, fishing and cultivation. The female economic domain shows heteroge

 neity in terms of gardening and petty trade; women and female teenagers offer a wide

 range of products at the local market in Melka. Each woman spécialisés differently to

 avoid compétition with others and guarantee an income. The commodities sold are self

 made ropes, fruits or spices from one's gardens, maize breads and maize drinks. One
 Haro woman sells alcohol (areke) on Gidicho. Women from ail villages also support
 men in trading salty soil (hole), taken from the shores of Gidicho. These goods are fur

 ther traded by men on a regulär basis to agriculturalists on the western shores. For men,
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 weaving became the second major mode of subsistence next to hippopotamus hunting.
 In addition, scarves {gabi) are sold to friends, neighbours and regulär trading partners.

 The enlargement of infrastructure and urbanisation brought new investors to
 growing towns. Wage labour became available due to the construction of a fibre factory

 on the eastern shore, about thirty kilométrés south of Dilla in the 1950s and 1960s, and

 new infrastructure, like a ferry landing stage next to the Haro's eastern local market,

 was built in the 1960s.13 At that time, the Haro declined the opportunity to work in the

 factory or on the ferry, since the earnings from hunting wild game and diverse other
 economic activities were sufficient. One or two décades later, an investor from Dilla and

 one from the Arba Minch Fisher's Corporation convinced the Haro to start fishing in

 order to earn additional income. As salaries did not prove to be satisfactory, the Haro

 pulled out of the relationship. However, they continued fishing independently and inte

 grated this subsistence strategy into their own economy in the 1980s and 1990s without

 possessing a licence.14

 In recent décades, fishing became an important mode of subsistence, and most
 male teenagers do not hunt hippopotamus anymore. The latter is now more or less done

 by the older male generation between December and February. Young and older men

 fish and know how to knit and maintain fishing nets. Consequently, the local economy

 is mainly based on fishing and trading big catches to urban restaurants or smaller ones

 to local markets. In order to secure a small supply of grain, married Haro men have
 been cultivating small rented maize fields (50 m2) in Alge for the past two décades.
 Yet, not every man possesses oxen to plough with, and many rent them on a daily basis.

 The reasons for the change in the economie activities of the Haro were mentioned by

 Alemayehu when he said: 'Now, you need to have a lot of money to survive. That is why

 [younger générations] have to do much work. So for them fishing may be the best. So
 they do not choose, they do all things' (4 September 2010).

 THE ART OF HUNTING

 It is remarkable that, despite the Ethiopian government's hunting régulations, the Haro

 still occupy the same habitat and, at least partly and seasonally, exercise their traditional

 mode of subsistence. Thanks to the remote location of the island, their pride in being

 hunters has been able to sustain itself over time. The Haro express this pride in or
 der to differentiate themselves from their neighbours. 'Best shooters' and 'best killers'

 (shankawa) are dénominations often used for elders and experienced hunters. The lack

 The service of the ferry was abandoned in 1979 the latest, since a map published by the Ethiopian
 Mapping Agency in that year describes the landing stage as 'disused'.
 Cf. Henze (2001:149-150). Henze reports that in the late 1960s fishers needed a license in Lake
 Chamo. However, no one mentioned any legai disputes caused by fishing.
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 of skill in handling a gun is often adduced in ridiculing neighbouring groups and stress

 ing one's own prestige, as in the following statement: '[The Bayso] do not buy weapons,
 they are not good at shooting' (Aminu, 3 September 2010). There are even situations

 when the Haro explicitly invoke their independence from the Bayso and Shigima. Thus

 Alemayehu said, 'Shigima and Bayso, they've got nothing to say about the Haro and
 about what we are doing because they are farmers and we are hunters' (4 September

 2011), while Tefari claimed, 'They used to say we are doing illegal business, but it does

 not harm their lives, and that is why they did not do anything against us' (4 September

 2011). These Statements can be understood as an expression of one's own culture as
 hunters, emphasised here by my informants in a self-confident way.

 According to the literature on various cultures in the South Omo Zone, hunting as

 a means of winning prestige is common in southern Ethiopia, although most societies

 have never been subsistence hunters and did not spécialisé in the hunting of only one

 species.15 The practice of hunting as an activity after circumcision ceremonies (Epple

 2010:104), hunting trophies as markers of maleness and the prestige arising from being

 a hunter of large game point to a diversity of cultural concepts. Among the Haro, hippo

 potamus tails put above doors and hippopotamus testicles put on top of the boats were

 hunting trophies (Vannutelli 1899:242, Haberland 1963:701). The significance of game

 killing for feasts as well as for the enhancement of social status have been mentioned

 in Nicole Poissonniers studies (2009, 2010). Unfortunately, however, in anthropology,

 elaborations on the relevance of hunting per se and on the emergence of pride and the

 social rôle of hunters without regard for the economie perspective are stili rare. More

 detailed research on these topics is needed for an accurate examination of hunters in

 Ethiopia and to ask whether one can indeed talk about marginalisation when referring

 to proud hunters who win great prestige within their communities. Jean Lydall, criticis

 ing David Turton's film "The Kwegu", adds an interesting point when she states that the

 specific agent himself has to be taken into account for a better understanding without

 unproven assumptions from outside perspectives (Lydall 1982:24). One should not only
 look at what the minority is lacking, but also at more dominant groups and the goods

 they desire. In fact, it is only through the existence of a minority group like the Haro

 that majority groups can have their demands fulfilled and obtain, for example, hippo
 potamus leather crafts or fish. Thus a one-sided view cannot take into account all the

 various dimensions of marginalisation. Up until now, even though the Haro have been

 affected by economic change, they were still able to preserve hippopotamus hunting as

 an important identity-marker and maintain their rôle as a group others dépend on. I

 would argue that small marginal groups have agency and that they therefore cannot be

 exclusively seen as peoples on the periphery.

 See Girke (2009:74 -75), Epple (2010:45, 115, 193 fn. 186), and Thubauville (2010:38-39).
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 Perspectives on marginalisation

 In order to answer questions of marginalisation, one needs to look at two aspects: on the

 one hand, there are indicators of marginalisation by external forces, like state-enforced

 actions and the external views of ethnie neighbours. On the other hand, inherent cul

 tural factors can be traced such as diets, perceptions of wealth and marriage patterns,

 among others.

 The emergence of cultural groups like hunters in Ethiopian society has been ex

 plained in terms of remnant models (cf. Pankhurst 2003:9) and the paradigm of castes
 (Haberland 1962, Pankhurst 2001:10-15). In contrast to these théories, Dena Freeman

 and Alula Pankhurst have pereeived hunters as well as craftsmen like smiths, tanners,

 potters and weavers as minorities and have elaborated concepts of marginalisation in
 Ethiopia (Freeman and Pankhurst 2001, Pankhurst 2003:21-25). Five dimensions of
 marginalisation (Pankhurst 2003:3-8) can be given for south-west Ethiopia. In what
 follows, I will apply these dimensions to the Haro in order to draw a complete picture

 of their position among their neighbouring groups.

 The spatial dimension

 Fooking at the spatial positioning of the Haro, séparation from dominant societies is

 présent, but not profound. The Haro share the same island with the Bayso and Shigima,

 with mutuai visiting and commensality (meals prepared with ingrédients other than
 hippopotamus meat), and use the same markets without physically keeping themselves
 apart. Taking a bird's eye view, it is evident that the Haro live on the outskirts of urban

 Settlements (Alge, Wajifo, Shingiko) and far from agricultural Settlements. However, the

 geographical position of the island has always been seen as an advantage by the Haro,
 granting them refuge, e.g. from tax claims or persécution. In the future, they are likely

 to stay in their village on Gidicho in order lead a life apart from Ethiopian society.

 The economic dimension

 Having already elaborated détails of the local economy, I will now only mention access

 to land as an indicator of economic marginalisation (Pankhurst 2003:4). Indeed, the
 Haro never had sufficient land on Gidicho Island for cultivation or the breeding of live

 stock. Speaking about wealth and poverty, Tefari once said, that the Guji, through their

 possession of cattle, are rich, and thus he distanced himself from them as someone who

 was poorer. Alemayehu summed up the importance of livestock and land as a means of

 subsistence which the Haro do not possess in Gidicho by saying, 'To have more cattle

 is to be rich. Plus, it also means to have enough money, to have lots of milk, to have no

 rain inside your house and to have everything you want from your own compound' (4

 September 2010). Only some Haro cultivated cotton near the Wajifo State Farm area in
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 the beginning and middle of the twentieth Century.16 Nowadays some Haro men rent

 small plots of land in Alge to cultivate maize after Consulting national district offices.
 Hence, they do not face any restriction regarding access to land, and one can hardly

 speak of marginalisation with regard to this particular agricultural economic strategy.

 The politicai dimension

 As the Haro live in a rather remote area, it has been difficult for the government or for

 dominant populations to contact and include them in politicai décisions. Nevertheless

 the Marxist-Leninist Derg government which ruled Ethiopia from 1974 to 1991 reached

 Gidicho.17 This account of the past points to the Haro's only experience with a govern

 ment actively exerting power over them:

 [T]he Derg [...] came until here and [...] brought such life to us, they [the Derg militias]
 completely stopped us because we had to follow the government here. The militias were
 arresting us, they even tried me to show their power and they were telling us that no one

 can have a big land. 'You cannot be the father or the boss of the village' because they want

 to rule like me. That is why they give also a torture on us. [...] and they were even hovering

 my home, with their uniform and hat and they hovered my home and screaming to get me

 out [...] and then even trying to burn my house and finally I get out. In the prison [...] they

 saw [...] that I am very old [...], and in the court place they punished me for 100 Birr and
 they let me free (Alemayehu, 24 August 2011).

 Similarly, cultural traits like orai history, along with traditional clothing and jewellery,

 were prohibited and suppressed by the Derg's militias. These days, a politicai presence

 is provided by a Gidicho représentative, a Bayso man, who works at the district office
 in Mirab Abaya. It is possible that the Haro have been unable to acquire a nation-state
 office because they could not find a voice due to their small population and because
 most of them would not meet the literacy demands for such a position.18 The nation
 state seems to offer no space for people who only partially fulfil its requirements, like
 formai éducation.

 17

 18

 Further ethno-historical research on Haro mainland Settlements might reveal more détails about the
 transformation of land policies during the twentieth Century and its impacts.
 See the case studies edited by Freeman and Pankhurst (2001).
 The generation of eldest Haro men and women on Gidicho have not followed the system of formal
 éducation. However, the average of years of school attendance among the parent's generation of to
 day (whose children have not yet become adults) is from two to six years. While out of six husbands,
 five visited school when they were young, only one wife out of six had attended school (according to
 my own census data from 2010). Nowadays, all Haro children from Gidicho start school but do not
 always finish it, while others are sent to secondary school in Mirab Abaya.
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 The social dimension

 Means of social ségrégation like the ban of commensality and intermarriage, as men

 tioned by Freeman (2003), affect the Flaro. As hippopotamus hunters, they eat the meat

 of a game which is taboo for the Bayso and Shigima. Knowing about this food taboo of

 their Gidicho neighbours, the Haro may have been aware of being judged negatively by

 other foreign people who were not their immediate trading partners and this may be

 the reason for them interacting timidly with new visitors (Henze 2001:146). This would

 confirm the interprétation of their social status being low.19 Food taboos are among the

 most pervasive forms of marginalisation (Pankhurst 2003:6-7) and this is also impor
 tant for the Haro. Yet, the relationship of the Guji and Haro is characterised by a mutuai

 dependency: whereas the Guji supply grain and root crops, the Haro provide meat and
 dried fish.

 The cultural dimension

 The cultural dimension involves a discussion of negative stereotyping and perceptions

 of minority groups by dominant populations. The impurity of minorities is believed to

 resuit from a certain diet such as hippopotamus meat or physical contact with certain

 substances, and this is often explained by myths of origin or other accounts from the

 past (Pankhurst 2003:7-8). However, I could not find a création myth revealing any
 reason for impurity during my research on Gidicho or at market places frequented by
 the Haro. Even though the Haro practise leather work, this is not the reason for their

 neighbours to marginalise them as the same is true of other minority groups in Ethiopia.

 If the Haro are seen negatively from the outside, this is mainly based on their consump

 tion of hippopotamus meat.

 Not all of the five dimensions of marginalisation apply to the Haro. They were
 subjected to a negative stereotyping by others because of their food and their form of

 economie spécialisation, which does not let them own land or cattle. However, perva
 sive features of minorities, like the restriction on intermarriage, do not apply here, as

 intermarriage is commonly practised with the other inhabitants of the island. Similarly,

 the Haro's perspective shows that the spatial dimension offers an advantage rather than
 an exclusion. The fact that not every dimension fits in the case of the Haro shows that

 hunters can only be categorised as a minority group if they are assessed from outside

 perspectives. However, they do lack certain features, like formal éducation, politicai

 For a broader perspective and clarification of the status ascribed to the Haro, the point of view of
 former trading partners would be valuable. Unfortunately, I have no insights into the social meaning
 of hippopotamus meat or the social or environmental circumstances of its consumption among these
 former trading partners.
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 participation, suitable skills for the national industry and a common cultural history
 which would allow them to integrate into the Ethiopian state.

 THE NATION STATE MISSED OUT

 In contrast to the South Omo Zone, where development projects, the tourism economy,

 religious missionaries and local executives interfere on a daily basis,20 there are few
 such external intrusions on Haro cultural domains. However, formai éducation and

 the related language policy will cause continuai change to the futures of children from

 Gidicho Island: since a primary school was built in the 1970s next to Haruro, the formal

 éducation system has integrated itself more and more into the life-cycle of the Haro, as

 instructions are given in Amharic and English.21 However, most Haro do not yet speak

 either language fluently. Religion is another aspect which could cause cultural change.

 Neither a church nor a missionary is to be found near the local markets or in Gidicho

 or Alge. Yet, both Protestant and Orthodox beliefs are practised, especially by women

 who pray. The reason for the arrivai of Christianity might lie in the Settlements on the

 mainland, access to which has always been easier.22 Furthermore, a tourism economy is

 absent and hitherto has not altered the 'landscape', as hardly any infrastructure exists

 in and around Lake Abaya.23

 Another factor in cultural change is international and local non-governmental or

 ganisations (NGOs) who wish to support ethnie groups. Their projects assume that
 these ethnie groups have a marginal position and thus contribute to creating such a
 status themselves.24 Even though associations and NGOs are présent around the Gamo

 Gofa Highlands (Ch'encha, Arba Minch, Otchollo Lante), none has ever implemented
 a project on Gidicho, at local markets or in the Settlements on the shore.25 This does

 not imply that district officers are not aware of the island as a potential spot for devel

 opment intervention: recently the island has been suggested to a German-Swiss NGO
 which spécialisés in solar energy projects.26 Soon, the unfamiliarity of the Haro, Bayso

 20

 21

 23

 24

 25

 26

 See the contributions by Susanne Epple, Sophia Thubauville, and Shauna LaTosky in this collection.
 The impact of formai éducation on Haro culture is a topic which deserves more attention and re
 search. For further détails on formai éducation in South Omo, see also the contributions by Epple
 and Thubauville in this collection.

 However, I was not able to observe visits to churches in the area of Alge during my fieldwork, and nor

 have I heard any accounts of missionaries on Gidicho Island.
 One can, however, find Gidicho Island as a destination in guide books (e.g. Briggs 2009:501-502).
 See development interventions such as giving oil as a reward to a families who send their daughters to
 school in Dimeka/Turmi and Maale (Epple and Thubauville in this collection), and the assumption
 and création of a marginal status through the struggle against so-called harmful traditional practices
 (LaTosky in this collection).
 On Otchollo Lante, see Tadesse (2003:454 - 457).
 Personal communication, Max Pohl, Sahay Solarverein Afrika e.V. (15 October2011)
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 and Shigima regarding contacts with missionaries, tourists and nation state- or NGO

 induced development projects could belong to the past.

 Conclusion

 Looking at the Haro economy from a historical perspective shows how a nation state can

 indirectly affect a small community. At the same time, agency gives rise to the introduc

 tion of new economic activities and demonstrates that minorities do not disappear easily

 nor necessarily migrate and integrate themselves into majority cultures. For at least one

 Century, the Haro have been able to maintain their livelihood on Lake Abaya flexibly

 adapting to the environment through the exploitation of new resources, learning a vari

 ety of languages and secretly continuing hippopotamus hunting. They have developed

 new and heterogeneous subsistence stratégies: men shifted from hippopotamus hunting

 to weaving, fishing, small-scale agriculture, wage labour and the sale of bole, while the

 women have diversified the range of the commodities they trade in. Furthermore, the

 Haro extended their mobility patterns to other shores of Lake Abaya and moved to loca

 tions like Alge, while still continuing to live on the island. Their spatial situation, food

 taboos and the nation state's politicai demands ail characterise their marginal position.
 Although they do not conform to the demands of the Ethiopian state, their culturally

 specific conception of hunting provides them with self-esteem, even though it is now

 illegal. The geographica! position of the island has preserved the Haro from impacts
 caused by tourism, development programmes and missionaries and has permitted them
 to maintain their lives in this remote area and to consolidate their own cultural patterns.
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