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 Dorthe Jorgensen beschreibt in ihrer religions-

 asthetischen Studie uber die ,,Erfahrung von
 Gottlichkeit in einer modernen Welt" (241-

 253) ,,G6ttlichkeit" als ,,vor-gottliche Sphare
 von Extra-Menschlichkeit" (244) und Religion
 als ,,Transzendenzerfahrung" (243) sowie als
 ,,Ruckbindung der Menschen an Gott" (270),
 das heiik als ein menschliches Grundbediirf-
 nis. Anhand dieses Aufsatzes Ia6t sich verdeut-

 lichen, dafi theologische oder quasi-theologi-
 sche Sprachwendungen und Interessen immer
 noch die Religionswissenschaft beeinflussen.
 Zum Gliick haben die Herausgeber dem Bei-
 trag von Jorgensen jedoch eine ganz andere
 religionsasthetische Studie zur Seite gestellt,
 namlich die von Susanne Lanwerd iiber ,,Ma-

 ria, jungfrauliche Monche und die bildende
 Kunst" (315-324). Lanwerd stellt die Wich-

 tigkeit kritischer religionswissenschaftlicher
 Studien auch fur andere Disziplinen wie die
 Kunstwissenschaft unter Beweis. Im letzten

 Kapitel finden sich aufierdem Hans-Peter
 Rouettes ,,Faschismus und Religion" (269-
 275), Insa Eschebachs ,,Graber, Erde, Asche,
 Urnen" (277-298), Peter Furths ,,Schuld und
 Zivilreligion in Deutschland" (299), Lisette
 Gebhardts ,,Der Konsum von ,,Heilung"
 (iyashi) in der japanischen Gegenwartskultur
 und die Religio-Reise nach Asien" (325-338)
 sowie Hildegard Piegelers ,,,t)ber den Hang
 der Menschen../, an esoterische Vorstellungen
 und Praktiken zu glauben" (339-357).

 So unterschiedlich wie die Themen des

 Bandes, so verschieden sind auch ihre theore-

 tischen Einbindungen. Mit den Herausgebern
 und Autoren kann man aufgrund der hier ver-
 einten kritischen Studien zu historischen und

 rezenten religiosen Erscheinungen dariiber
 verzweifeln, dai5 das Fach Religionswissen-
 schaft an der Freien Universitat Berlin keine
 Zukunft zu haben scheint.

 1 Burkhard Gladigow: »Lectores ad priscum cul-
 tum revocare. Popularisierte Religion oder narra-
 tive Religionswissenschaft" (17-26)

 2 Michael Weinrich: ,,Theologie und Religion. Hi-
 storische und systematische Aspekte eines neu-
 zeitlichen Wandels" (27-37)

 3 Georg Pfeffer: wStammesgesellschaft und Stam-
 mesreligion" (39-55)

 4 Volkert Haas: ,,Das Gastmahl des Tantalos - das
 literarische Motiv des Auf-die-Probe-Stellens im

 hethitischen Schrifttum" (59-63), Eva Cancik-
 Kirschbaum: ,,Hierogamie - eine Skizze zum
 Sachstand in der Altorientalistik" (65-72)

 5 Jorg Riipke: wGestiftete Religion in der romi-
 schen Kaiserzeit" (73-79), Alexander Demandt:
 ,,Novus Hercules - Novus Alexander" (81-96)

 6 Rainer Kampling: ,,Das Kreuz, die Historie und
 die christliche Judenfeindschaft" (97-105)

 Karl E. Grozinger: ,,Wahrnehmung und Kon-
 struktion von Raum als Erbe der religiosen Kul-
 tur" (107-118)

 8 Karenina Kollmar-Paulenz: ,,Mord im Potala"
 (119-132)

 9 Stephan Rosiny: ,,Der jihad. Eine Typologie hi-
 storisch und zeitgenossischer Formen islamisch
 legitimierter Gewalt" (133-149)

 10 Istvan Keul: ,,Mahamaya und die Yoginis" (151-
 163)

 11 Inken Prohl: ,,Von Tempelvergniigungen, Raum-
 schiffen und Monchshallen - auf Entdeckungs-
 reise in Tokio" (165-174)

 12 Hartmut Zinser (Hrsg.): Der Untergang von Re-
 ligionen. Berlin: Reimer 1986

 Susan Kamel

 * * *

 Martin Ramstedt (ed.): Hinduism in mod-

 ern Indonesia: a minority religion between

 local, national and global interests. London:
 RoutledgeCurzon, 2004, 290 pp.

 This book grew out of the International IIAS-
 seminar on 'Hinduism in modern Indonesia',
 which was convened from 16-17 September
 1999 by Martin Ramstedt in Leiden (Neth-
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 erlands). He also edited the volume. The
 contributors include both traditionalist and

 modern Indonesian Hindus alongside schol-
 ars specializing in Indonesian Hindu Dharma,
 Christianity, Islam, Buddhism, and ethnic tra-

 ditions. The volume deals with the political
 issue of religious identification and is mainly
 concerned with two processes: the develop-
 ment of modern Hindu Dharma Indonesia

 (HDI) in the Indonesian nation-state, and the
 universalization of Indian Hindu Dharma as a

 world religion.
 The situation of Hindus in modern Indone-

 sia is a neglected area of study. HDI is seen as
 a religion on the fringes of 'true religion' in In-

 donesian society because the diverse religious
 streams that make up Indonesian Hinduism
 never constituted a homogenous congregation
 on the model of denominational Christianity
 or reformist Islam. This leads to the uncertain

 status of Hinduism especially in the context of

 increasing Islamization today. The increasing
 pressure that Muslim and Christian funda-
 mentalists have exerted on the Hindu commu-

 nity has been largely ignored. The implications

 of Hindu-nationalism for Hindus' loyalty to
 Pancasila-phitalism and Indonesian national
 integration has been generally overlooked.
 The Indonesian Hindus' own view of them-

 selves is that they are indeed proper Hindus,
 not second-rate or fake Hindus. As a vulner-

 able minority in a Muslim-majority nation, re-
 formist Hindus stress the unity of all religions

 and the legacy of Hindu tolerance in buttress-

 ing their claims that they are the most faithful

 supporters of government-imposed Pancasila.1
 The broader issue of Hinduism as a minority
 religion in Indonesia, and particularly the re-
 ligious pluralism that characterizes Indonesian
 Hinduism itself, has scarcely been addressed.
 The 'pressure' exerted by the Balinese and the
 official religious representative body of Hindu-
 ism, the Tarisada Hindu Dharma Indonesia'
 (PHDI), on religious communities which have
 only recently converted to the Indonesian Hin-

 du faith to adopt Balinese-style Hinduism in

 their local areas has also been widely ignored.
 Fortunately the present volume goes a long

 way to filling these gaps. The increasing reli-
 gious pluralism within HDI and the ensuing
 conflict between official HDI and local ortho-

 praxies are well illustrated. As Leo Howe (266)
 points out, HDI is both similar to and different

 from 'adat religion'; but while adat is more an
 orthopraxy (appropriate behaviour), HDI is
 more an orthodoxy (right belief). Detailed data

 are provided on particular issues concerning
 Indonesian Hinduism, as much for students,
 and scholars in Asian Studies, Cultural Stud-

 ies or Religious Studies as for newcomers. The
 varying perspectives on Indonesian Hinduism
 provide much needed insights into the process

 of religious identification and the negotiation
 of religious identities in Indonesia.

 In the detailed, well-structured introduction

 to the volume, Ramstedt explains several his-
 torical developments and describes the work-
 ing vocabulary related to the historical process

 of 'becoming an Indonesian Hindu'.2
 The rest of the volume is divided in accord-

 ance with three main themes. The first five

 chapters (2-6) are concerned with the con-
 tingencies of the development of Hinduism in
 Indonesia, especially Bali. They provide useful
 data for the study of Indonesian Hindu Dhar-
 ma and Balinese intellectual thought. Herman
 de Tollenaere's contribution describes ideas

 concerning Hindu concepts held by the Theo-
 sophical Society (TS) and their dissemination
 by the TS in the Dutch East Indies from 1880
 to 1942, as well as the mutual influence be-
 tween the ideas of Western mystics and Asian

 concepts of religion.3 In the following, highly

 interesting chapter, Iem Brown describes the
 Buddhist revival among indigenous communi-
 ties in South and Southeast Asia.4 In the 1930s

 Buddhism again established itself as a living
 creed in urban areas, not a significant one in
 quantitative terms, but nonetheless appeal-
 ing to people with a diversity of ethnic back-
 grounds. The revival of Buddhism was partly
 linked to the growth of the TS because TS
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 members felt a great affinity with Hinduism
 and Buddhism, due to the common ideal of re-

 ligious and philosophical tolerance, which was
 claimed to be a counter to exclusiveness and

 orthodoxy. Michel Picard discusses the histori-

 cal process of the official recognition of the Ba-

 linese religion as Agama Hindu Indonesia and
 its psychological implications in the context
 of the emergence of Balinese identity between

 1908 and 1950.5 Ngurah Nala's account of the
 development of formal and non-formal Hindu
 education is the only profound article on this
 particular topic I know of.6 1 Gusti Ngurah
 Bagus gives a detailed insider's description of
 the development of the religious body PHDI
 'in a society in transformation'.7

 Chapters 7 to 13 focus on the tensions be-
 tween state-supported religion (agama) and
 local tradition (adat) in local settings outside
 Bali. The circumstances under which local
 communities have chosen to embrace Hindu-
 ism and the conflict between the official Hindu

 Dharma and local orthopraxy are both high-
 lighted. Accounts of areas where the adoption
 of Hindu Dharma was not an option are also
 included. Robert Hefner's in-depth, analytical
 reassessment of Hindu reform in an Islamiciz-

 ing Java raises broader questions about the
 future of Hinduism and religious pluralism in
 post-Suharto Indonesia.8 Karel Steenbrinks
 discusses the adaptation of Christianity to local,

 national and ethnic conditions.9 Tanja Hohe
 and Bert Remijsen s contribution focuses on
 a feature of local Moluccan tradition, namely
 the potential of the concept of pela> which is
 rooted in adat, in resolving the critical religious
 distinction between Christians and Muslims.10
 Gerard A. Persoon examines a case in which

 the traditional religion of a small ethnic group

 has neither the political means nor the external

 support to strive for recognition as a minority

 religion and has to reposition itself under the
 banner of HDL11 He also discusses the recent

 tendency to include local tradition as part of
 Indonesian cultural heritage and as the core
 of ethnic identity from the perspective of the

 rights of indigenous people. This chapter also
 includes an illuminating note on the influence
 of Bahai'ism in western Sumatra. The subse-

 quent contributions by Dik Roth12 and Mar-
 tin Ramstedt13 both deal with emergent ethnic

 and religious identities in southern Sulawesi.
 Roth addresses the socio-political construction
 of the concepts of Christian {Sa'dan) Toraja
 identity as opposed to the Islamic identity of
 the Bugis-Makassarese in historical terms. Ram-
 stedt's contribution focuses on the Hinduiza-
 tion of local traditions in southern Sulawesi

 and provides deep insights into little-known
 aspects of traditional religions that are now
 affiliated with Indonesian Hindu Dharma and

 into their relationship with the Indonesian
 military (ABRI). Ramstedt argues that, in the
 communities discussed here, Hinduism is as-
 sociated with tradition, backwardness and the

 past. The insufficient financial means of the
 Hindu bureaucracy has merely confirmed that
 image further. Since modernity is associated
 here with either Christianity or Islam, convert-

 ing to one or the other is associated with ac-
 quiring higher education and making a career
 in modern Indonesian society.

 The remaining three chapters (14-16) deal
 with the relationship between Indian and In-
 donesian Hindus. Juara R. Ginting's article
 reflects on the development and position of
 Hinduism in contemporary Karo Society in
 northern Sumatra.14 In the subsequent contri-

 bution, Silvia Vignato reflects on the attempts
 of Hindu Tamils and Hindu Karo in this same

 region to safeguard their particular orthoprax-

 ies when faced with the impact of the official

 HDL15 Vignato argues that the lack of any
 concept of devotion {bhakti) was the major
 problem in turning the Karo into Hindus. In
 Hinduism, by contrast, there is no concept of
 evangelism, because one cannot gain merit by
 making new converts, nor theoretically is con-

 version possible, because at least conceptually
 one is Hindu only by birth. Also, Hinduism
 paid no attention to the formation of a Hindu
 self. Vignato therefore concludes that Hindu-
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 ism among the Karo has neglected the imple-
 mentation of bhakti by means of a thorough
 education in Hindu thought and practice. Re-
 ferring to the Indian hindutva movement, she

 argues that Hinduism seems to be in danger
 of continuing to lose out to other religions
 in Indonesia, unless missionary action is un-
 dertaken. In the penultimate chapter, Yadav
 Somvir describes the range of 'cultural and re-

 ligious interaction between modern India and
 Indonesia' (255-263). Leo Howe's contribu-
 tion, finally, describes the democratization of
 religious truth and the relationship between
 the individual and the universal God in Indo-

 nesian Hindu Dharma.16 By stressing the 'Hin-

 duization' of Balinese religion, he concludes
 that Balinese who were not satisfied with the

 PHDI reforms began to select forms of Hindu-

 ism that they found more appropriate to their

 particular sentiments and interests.
 A few critical points must be raised. While

 the detailed coverage of Christianity clearly
 serves to provide useful comparative data, it
 is not reflected in the title of the volume. Sec-

 ondly, the editor's use of the phrase 'Judaeo-
 Christian-Muslim concept of religion' for HDI

 is vague and should be replaced by a simple
 term with more neutral connotations in re-

 spect of Indian and Indonesian histories of re-
 ligion, mysticism and foreign policy. I suggest
 Hefner's 'modularized Hinduism', or Rosmila

 Tapar's 'syndicated Hinduism' (25) as alterna-
 tives. Thirdly, I would have liked the editor to
 include an article on the Ngaju Dayaks' Agama
 Kaharingan, a religious community which even

 has its own theological academy.
 These criticisms are, however, insufficient

 to detract from the value of this volume in ex-

 plicitly describing, investigating and reflecting
 on characteristics of Indonesian Hinduism and

 the process of negotiating religious identities.
 With diligence and much effort, numerous
 almost unknown facts have been brought to

 light. The volume is therefore indispensable
 to anyone interested in Hinduism in modern
 Indonesia.

 See Robert Hefner, "Multiple modernities: Chris-
 tianity, Islam and Hinduism in a globalizing age",
 Annual Review of Anthropology 27:94 (1998).

 "Introduction: negotiating identities - Indone-
 sian 'Hindus' between local, national, and global
 interests" (1-34)

 3 "The Theosophical society in the Dutch East In-
 dies, 1880-1942" (35-44)
 4 "The revival of Buddhism in modern Indonesia"
 (45-56)

 5 "What's in a name? Agama Hindu Bali in the
 making" (57-75)

 6 "The development of Hindu education in Bali"
 (76-83)
 7 "The Parisada Hindu Dharma Indonesia in a
 society in transformation: the emergence of con-
 flicts amidst differences and demands" (84-92)

 8 "Hindu reform in an Islamizing Java: pluralism
 and peril" (93-108)
 9 "Ethnic, national, and international loyalties of
 Indonesian Christians" (109-125)

 10 "Peacemaker for religious conflicts? The value of
 Vela relationships in Ambon" (126-143)

 1 1 "Religion and ethnic identity of the Mentawaians
 on Siberut (West Sumatra)" (144-159)

 12 "From 'Grooter Toradja' to 'Toraja Raya': emer-
 gent ethnic identity, expansionism, and political
 struggle in Tana Toraja and Luwu, South Sulawe-
 si" (160-183)

 13 "The Hinduization of local traditions in South
 Sulawesi" (184-225)

 14 "The position of Hinduism in Karo society
 (North Sumatra)" (226-241)

 15 "Old gods for a new world: the ritual struggle
 of the Tamil and the Karo within Hinduism in
 North Sumatra" (242-254)

 16 "Hinduism, identity and social conflict: the Sai
 Baba Movement in Bali" (264-280)

 Alix Landmann

 * * *
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