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 Frau, Kewa Tupen Riang, persdnlich kennen,
 die, damals noch ein kleines Kind, auf einem

 Photo in ,,Ata Kiwan" portratiert ist. Da
 Vatter - fur die damalige Zeit iiberaus unge-
 wohnlich - in ,,Ata Kiwan" immer die Namen
 der von ihm beschriebenen Personen nennt,
 vermochte die Autorin, den weitern Lebens-

 weg von einigen der Beschriebenen zu rekon-
 struieren. Im Ganzen ist ihr Text durch die-

 selbe personliche und respektvolle Darstel-
 lungsweise charakterisiert, die bereits Vatters
 Reisebericht auszeichnet.

 Das dritte Kapitel (84-113) ist der Samm-
 lung und der Einteilung des Katalogs gewid-
 met. Im vierten Kapitel, „ Ernst Vatter. Ein
 deutscher Wissenschaftler" (114-122), geht
 die Autorin kurz auf die Biographie von
 Vatter ein, der zu der grofien Gruppe von
 Wissenschaftlern und Wissenschaftlerinnen

 gehort, deren wissenschaftliche Laufbahn
 durch das nationalsozialistische Regime zer-
 stort wurde. Da Johanna Vatter jiidischer
 Herkunft war und Vatter sich weigerte, sich
 von ihr scheiden zu lassen, wurde er 1937 aus
 dem offentlichen Dienst entlassen. Gliickli-

 cherweise konnte das Ehepaar Vatter mit eini-

 gen Familienangehorigen 1939 nach Chile
 fliehen, wo Vatter in Alter von nur 59 Jahren
 1948 an einem Herzinfarkt starb.

 Abschliefiend lafit sich sagen, daE der vor-

 liegende Band auf vorbildliche Weise den
 Zugang zu und die Arbeit mit der Sammlung
 von Vatter ermoglicht. Die Sammlung selbst
 bietet im Zusammenspiel mit dem informati-
 ven Text von Barnes einen in dieser Form

 wohl einmaligen Einblick in die Kulturen des
 auch heute noch nur vollig unzureichend
 erforschten Solor-Alor-Archipels. Dennoch
 bleibt zu hoffen, daB die Sammlung von
 Vatter auch einmal der Offentlichkeit zugang-
 lich gemacht werden kann.

 Bjorn Schipper

 * * *

 Roger Ivar Lohmann (ed.): Dream travelers:
 sleep experiences and culture in the Western
 Pacific. New York: Palgrave Macmillan
 2003.246 pp.

 Ever since Tylor (1871) ascribed a significant
 role to dreams in the origin of religion and
 culture, dream experiences, dream narratives

 and dream interpretations have been impor-
 tant topics of anthropological research.
 Certainly Tylor 's tendency to see 'primitive'
 man's dealings with dreams as an expression
 of some sort of mental confusion and of his

 inability to distinguish between imagination
 and reality was soon dispelled and criticized
 (together with his evolutionary stance). One
 early critique of Tylor 's 'English, intellectual-

 ist' approach was presented by Levy-Bruhl
 (1926), who forcefully argued that dreams
 and dream interpretations were social and
 cultural phenomena - and thus 'facts', not
 illusions or misconceptions of reality. But
 before this line of inquiry was pursued by
 later anthropologists in their more detailed
 ethnographic and empirical pursuits, another
 powerful discourse entered the scene: Freud's
 "Traumdeutung", which was published in
 1900 but did not receive wider recognition in
 anthropology until the 1920 and 1930s, when
 Seligman (1924) and Lincoln (1936), among
 others, adopted it as a starting point in under-

 standing dreams outside the western psycho-
 analytical setting as well.
 However, it is to be doubted whether a

 Freudian approach has any value with regard
 to the peoples whom anthropologists general-
 ly study. Freud's view of dreams seems to
 mark the boundary between what might be
 called the western, modern approach to
 dreams and the non-western one. To deal

 with a highly complicated matter only briefly

 here,1 in the first approach dreams are gener-

 ally regarded as pertaining to the individual,
 as due to internal causes (the psyche, the un-
 conscious of the dreamer) and as retrospec-
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 tive in character: that is, they tell one some-
 thing about events that one has already expe-
 rienced in one's life. In the second approach,
 dreams may also, but need not, be of wider
 social consequence, that is, they may have sig-

 nificance for the dreamer's community.
 Moreover, they may come from the outside, as

 they are often thought to have been sent by
 spirits, deities, ancestors, demons etc., and are
 believed to reveal hidden truths about the

 present and the future. Hence, Freud's view
 of dreams, especially his statement (1972:167)

 that they are 'ein vollig asoziales seelisches
 Produkt' (a completely asocial, psychological
 product) may have contributed to the fact
 that social anthropologists lost interest in the

 topic for a period, as Probst (1993) and Jedrej

 and Shaw (1992a) have suggested.
 Nonetheless, dreams are too obvious and

 important a part of many cultures to have
 been ignored by anthropologists altogether.
 The various ways in which people deal with
 and interpret their dreams - indeed, their
 very contents - are culturally determined.
 Properly contextualized, they provide impor-
 tant source materials for an understanding of

 many aspects of the socio-cultural, religious
 and political life of a given society. Not sur-
 prisingly, therefore, numerous monographs
 and articles have appeared in which dreams
 also form part of the discussion, along with
 other topics, such as shamanism, ancestor
 worship, altered states of consciousness and
 the like. Moreover, dreams, dreaming, dream
 narratives and dream interpretations have
 continued to be the direct focus of a great
 number of individual articles,2 monographs3
 and article collections. While some of the lat-

 ter are interdisciplinary and cross-cultural in
 character,4 others concentrate on one region

 only from a purely social anthropological per-

 spective.5 The collection of essays being
 reviewed here belongs to this latter group.

 The macro-region which links the ten arti-

 cles (plus an introduction by the editor and an

 afterword by Kracke) is the 'Western Pacific'.

 Internally this huge area is subdivided into
 three regions, namely Melanesia (represented
 here by Highland Papua New Guinea and
 one Vanuatu island community), Aboriginal
 Australia and Indonesia. The first region is
 dealt with in three and a half articles: Joel
 Robbins' "Dreaming and the defeat of charis-
 ma: disconnecting dreams from leadership
 among the Urapmin of Papua New Guinea",
 Pamela J. Stewart's and Andrew J. Strathern's

 "Dreaming and ghosts among the Hagen and
 Duna of the Southern Highlands, Papua New
 Guinea", and an article by Wolfgang Kempf
 and Elfriede Hermann entitled 'Dream-

 scapes: transcending the local in initiation
 rites among the Ngaing in Papua New
 Guinea". The Melanesian island world is

 touched upon by Robert Tokinson's "Am-
 brymese dreams and the Mardu Dreaming",
 which also provides a bridge to the Australian

 Aborigines, who are discussed in Sylvie
 Poirier's "This is good country. We are good
 dreamers': dreams and Dreaming in the
 Australian Western Desert"; Ian Keen's
 "Dreams, agency and traditional authority in
 Northeast Arnhem Land"; and Jane C.
 Goodale's "Tiwi Island dreams". Indonesia

 figures in Douglas Holland's "The cultural
 and intersubjective context of dream remem-
 brance and reporting: dreams, aging, and the
 anthropological encounter in Toroja, Indo-
 nesia", while Lohmann's "Supernatural en-
 counters of the Asabano in two traditions and

 three states of consciousness" represents a
 return to New Guinea.

 For someone who is not a specialist in this

 part of the world, it is hard to tell whether
 combining these three regions, which in
 themselves are very diverse in character, with-

 in a macro-region called 'the Western Pacific'
 has any particular heuristic value or whether
 the various societies are connected by any-
 thing more than just their geographical prox-

 imity. The editor seems to think so, but for the

 outsider some more explicit comments on
 what is common to all the societies discussed
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 in the book would have been useful. None-

 theless, the comparative dimension in this col-

 lection of essays is to be praised, especially
 since the individual articles all contain excel-

 lent ethnography. This is not surprising given
 that all the authors have done extensive field-

 work in their areas of research. But this strong

 emphasis on ethnography, welcome though it
 might be in the prevailing academic climate of

 heavy postmodern jargon and theorizing,
 sometimes makes the book hard going and of
 less interest to readers who are drawn to it

 specifically on account of their interest in the

 anthropology of dreams rather than the
 ethnography of the Western Pacific.

 No doubt Lohmann's introduction,
 "Dream travels and anthropology", offers
 some information on the history of the
 anthropology of dreams in general. It also
 proposes to examine dreams under a hitherto
 neglected aspect, namely * travel': 'Dream
 experiences of movement seem more pro-
 found than waking travel because of the
 potential for sudden shifts in scenarios, per-
 sonal identities, and places within which these

 seem to be occurring' (1). While Lohmann
 thus points to the 'increased mobility experi-

 enced in dreams' (1), ultimately this topic or
 aspect of dreams remains insufficiently
 explored and theorized, in the introduction as
 in most of the articles. In the end, the travel

 theme is rarely taken beyond the well-known
 'Tylorian' insight, according to which many
 peoples believe that, in their dreams, the spir-

 it (soul, etc.) detaches itself from the body of
 the dreamer in order to roam around and

 meet supernatural beings of different kinds.
 Certainly all the authors supplement this gen-

 eral insight with an abundance of ethno-
 graphic detail which allows us to see the sim-
 ilarities, as well as the substantial differences,

 in this almost universal concept of 'the wan-
 dering soul'. But as far as the travel aspect
 itself is concerned, a Cliffordian Traveling
 Culture' type of approach still remains to be
 developed in the anthropology of dreams.

 Let me now briefly consider the articles in

 the order of their appearance in the book.
 Robbins (Chapter 2) is concerned with what
 could be called the 'politics of dreams' (see
 Schnepel 2001b). He opens his contribution
 with a discussion of Max Weber's theory of
 charismatic domination and of debates in the

 anthropology of Melanesia generally concern-
 ing the nature of the leadership of 'big men'
 and 'great men' respectively. The article
 throws new light on one aspect of the politics

 of dreaming which is usually neglected. In
 opposing the common assumption that par-
 ticular individuals use dreams or their inter-

 pretation to obtain, strengthen or consolidate

 positions of power, Robbins shows how, in
 the egalitarian Urapmin society, dreams are
 used instead to prevent others from obtaining

 or claiming (too much) power:

 [...] the evanescent authority of the dream is [...]

 put in service of setting limits to the emerging

 charismatic authority of an established leader.
 [...] this dream worked to undo the more pow-
 erful charismatic authority of someone else.
 Here then is charisma as its own undoing, an
 extraordinary power put in service of the defla-

 tion of extraordinary power (35).

 Stewart and Strathern (Chapter 3) discuss
 how dreams in Highland Papua New Guinea
 are believed to allow communication with the

 dead, spirits and deities. Hence, for the au-
 thors, 'an examination of dream narratives

 provides a window through which to view the

 social life-worlds of people, perceptions of
 self and personhood between the genders and

 otherwise, and patterns of thinking' (43).
 Similarly, Kempf and Hermann, in their
 investigation of the role of dreams in initia-
 tion rites among the Ngaing, claim that
 'dreams can contribute much to elucidating
 how cultural conceptualizations of space are
 variously generated in a historically constitut-

 ed terrain of power and knowledge' (61). As
 with Stewart and Strathern, their article
 draws some heuristic value from a compari-
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 son, this time between dreams in two initia-

 tion rites, one for young men and one for a
 girl. Both articles provide interesting ethno-
 graphic insights, but only Hermann and
 Kempf succeed in providing their data with
 wider theoretical relevance. They take the
 travel motive seriously, problematizing the
 nexus of power and space both within and
 outside dreams. Like most other authors in

 the book, they contextualize their dreams
 while also placing special emphasis on 'the
 embedding of narrated dreams in an histori-
 cally molded field of hegemony and counter-
 hegemony, a field generated by the coloniza-
 tion and missionization of the Ngaing' (62).
 In this 'field', dreams sometimes evoke
 images of and journeys to the 'white man's'
 (urban) world. The travel component of the
 dreams of the 'black' initiates in their strict

 seclusions thus appears to the authors as a
 'spatial transcending of the local world' (62).
 The dreams lead to 'distinctly European
 dream landscapes, which to the indigenous
 eye represented loci of knowledge and power'
 (62). And: 'What the dream narratives show is
 that a Western-colored milieu of whiteness

 has become an integral part of the Ngaing's
 local world, which should alert us to the piv-

 otal role dreams play in localization within a
 globalized terrain' (63).
 Tonkinson's article (Chapter 5) contains
 some insights into the anthropology of
 dreams in the Western Pacific mainly on
 account of the fact that he explicitly compares
 two societies - swidden horticulturalists in

 Vanuatu and Australian hunter-gatherers -
 with their different evaluations of and ap-
 proaches to dreams. He argues that

 dream experiences among the SE Ambrymese
 were never integral to the formation or mainte-

 nance of major cultural structures, such as the

 religious life. In the Aboriginal case, however,
 they are at the very heart of the cosmology, inno-

 vation, and social reproduction (88).

 Again, as in the preceding articles, one finds
 here a discussion of the impact of Christian
 proselytising activities, not only on the 'wak-

 ing' socio-cultural, political and religious life,
 but also on the dream experiences them-
 selves. Aboriginal cosmology is also explored
 in the article by Poirier, who starts usefully by

 trying to explain the difference, as well as the

 complex interconnections, between what is
 widely known as the 'Dreaming' or 'Dream-
 time' and the more pragmatic dimensions of
 dreams and dreaming. It comes as a surprise
 to learn that the latter phenomena have so far

 received only a little academic attention. As
 well as addressing this neglected aspect of the

 topic, Poirier 's article makes valuable reading
 because she also addresses questions in the
 anthropology of dreams in more general
 terms. She also provides some insights into
 the 'travel' theme by associating it with the
 issues of the separation of body and spirit and

 of personhood, for example, when she writes:

 All that has been said about dreams and dream-

 ing is also consistent with the local notion of the

 person as separable (as when one's spirit leaves
 the body during dreaming), as permeable to and

 consubstantial with non-human agents and
 essences, and composed of multiple relation-
 ships (that some might call 'identities') (114).

 The following two articles also deal with the
 Aboriginal world, with Keen (Chapter 7) con-
 centrating on how Dreamtime conceptions
 and actual dreaming among the Yolgun are
 interwoven with one another, with the latter

 possibly leading to the creation of new rituals,
 the invention of new traditions and new

 claims to traditional authority within the
 realm of a seemingly unchangeable Dream-
 time. Goodale's Tiwi case (Chapter 8) pro-
 vides a basis for an ethnographic comparison
 of these island Aborigines with their counter-

 parts in mainland Australia as well as between
 Aboriginal Australia and Highland Papua
 New Guinea.

 Holland's contribution to the book (Chap-
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 ter 9) is a sensitive description and interpreta-

 tion of the dream reports of Nene'na
 Limbong, an elderly Toroja, who are wet-rice
 farmers of southern Sulawesi, Indonesia.
 Holland makes sense of these dreams in the
 context of the status achievements of this

 individual in a highly competitive society and
 in the context of his fears of losing his posi-
 tion because of his increasing age and declin-
 ing physical strength. We learn that the
 dreams narrated to Holland 'assert, over and

 over again, that status challenges can be over-

 come and that one can persevere and survive
 even in the face of death and bodily assaults
 of all kinds' (180). Holland's contribution also

 provides valuable insights into the question of

 how dream narratives are influenced by the
 circumstances in which they are told and to
 whom they are told, in his case to an anthro-

 pologist: The dreams can be seen as an indi-
 rect association to our problematic and com-
 plex relationship [...]. They assert not only to
 Nene'na Limbong himself, but also to me, the
 wealthy, white foreigner, that Nene'na Limb-
 ong is a man of renown" (183). Lohmann's
 contribution (Chapter 10) brings us back
 again to Papua New Guinea, to the Asabono
 of Sandaun Province, being mainly concerned
 to analyse the role of dreams in a wider field
 of diverse religious experiences and altered
 states of consciousness, such as spirit posses-
 sion or encounters with the dead.

 Kracke's Epilogue, entitled "Beyond the
 mythologies: a shape of dreaming", is a wel-
 come addition to the book, which nicely
 rounds it off. Kracke (1987) is an expert in
 the anthropology of dreams in the Brazilian
 Amazonas, but here he takes up some of the
 issues pertaining to the intellectual history of

 research on dreams. For example, he argues
 against the commonly held view (also reiterat-
 ed above) that Freud viewed dreams as aso-
 cial, and he offers a valuable new look at
 Tylor's theory. Kracke argues that 'the chap-
 ters in this volume give us an opportunity to
 return to Tylor's characterization of dreams as

 the origin of religious beliefs and rethink it'
 (215). And there could be no better way of
 summing up the gist of the book than these
 words of his:

 The chapters in this book are about dreaming in

 a group of cultures that d o take their dreams
 seriously [...]. In addition, in all of these cul-
 tures, dreams play an important part in their
 religious life. The articles in this book, then,
 have a common focus: on the role of dreams in

 the religious life of Western Pacific cultures. In

 some, the religion in question may be the tradi-

 tional religion of the group, in other cases it is
 recendy introduced faiths that are to a greater or

 lesser degree syncretic, for the most part
 Protestant Evangelical Christianity; but in all
 these instances, dreams retain their key role in

 communication with supernatural beings (213).

 In this same vein, the book is to be recom-
 mended to all anthropologists working on the

 Western Pacific region, especially if they are
 interested in religion, and it can also be rec-
 ommended to those who work in the field of

 the anthropology of dreams in general. It fol-
 lows, therefore, that it is essential reading for

 anyone working specifically on the anthropol-

 ogy of dreams in Melanesia or Indonesia.

 1 For a more detailed discussion, see Schnepel
 (2001a).

 See, for example, Fabian (1966) and Kilborne
 (1981).

 3 See, for example, Edgar (1995), Graham (1995)
 and O'Flaherty (1984).

 4 See, for example, Benedetti, and Hornung
 (1997), Schnepel (2001c), Shulman, and
 Stroumsa (1999), Tedlock (1987) and Grune-
 baum, and Callois (1966).

 5 See, for example, Je.drej and Shaw (1992b).
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